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THE EVOLUTION OF CHRISTIANITY, 1 

[Professor Pfleiderer, one of the most prominent leaders of modern theol- 
ogy, a man who with all reverence for traditions is determined to admit the 
light that a scientific and critical research throws on the problems of religion, 
has lately published a series of books on the difficult subject of the origin of 
Christianity. His three latest works are Die Entstehung des Christentums, 
Religion und Religionen, and Die Entwicklung des Christentums. The last 
mentioned is just out and we owe it to the courtesy of the author that almost 
simultaneously with its appearance, we are able to present to our readers its 
leading ideas as expressed by the author in an introductory condensation. 
The three works in question have been published by J. F. Lehmann of Munich. 
Ed.] 

IN spite of all that with a show of reason can be said to 
the contrary, I for my part am of the firm conviction 
that even theology will have to admit sooner or later an 
unreserved recognition of the principle of evolution to 
be rigorously applied in all the domains of Biblical and 
ecclesiastical history. In so doing — and I know that I still 
oppose an overwhelming majority, — theology will derive a 
great benefit, especially in the fact that it will then finally 
become of equal rank with the other sciences which took 
this step a century earlier ; but also in the fact that the re- 
sult will be a mitigation of the intrinsic antagonism be- 
tween the different ecclesiastical tendencies, which have 
attained their present excessive intensity entirely through 
this antagonism, so that everywhere it is only dogmatism 
that contends against dogmatism, — the one, indeed, being 
always as narrow and exclusive as the other. 

All this will be changed with the attainment of the evo- 

1 Translated from the German by Lydia Gillingham Robinson. 
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lutionary mode of thought, for that is like the magic spear 
of the legend which both inflicts wounds and heals them. 
It liberates thinking spirits from the heteronymous fetters 
of the past while it converts all the alleged absolute author- 
ity of the past into the conditional products and relative 
factors of evolution of its own time. On the other hand 
it also recognizes in the forms of belief and life which 
originated in the past and are foreign to us to-day, the 
natural manifestations of truth which are justified for cer- 
tain steps in evolution, — the comparatively true interme- 
diate steps through which the human spirit uplifts itself 
out of the fetters of nature into God's freedom, — and there- 
fore it fosters regard and reverence for these ancient forms 
of faith. Because of this reverence, the evolutionary point 
of view, and only that, serves the exceedingly valuable pur- 
pose of all historical science, which consists in the ability 
to comprehend the roots of our present life and endeavor 
that were planted in the past, and to preserve their nourish- 
ing powers without permitting them to become fetters for 
our self-development in the present or for our ceaseless 
striving after the ideals of the future. "To conciliate 
reverence with lucidity, to deny the false and yet to believe 
and to reverence the truth," Carlyle, the historian and phi- 
losopher, has rightly pointed out as the task for which 
historical education will fit the people to-day. My latest 
works 2 have been devoted to this reconciliation, and in a 
still more recent one 3 I propose to sketch the development 
of Christianity up to the present day, not, to be sure, in the 
sense in which I might give a summary of ecclesiastical 
and dogmatic history, a sketch of all the material which 
has been collected into text-books, but I will bring out only 
those main points of the history of Christianity which are 
suited to show in what way, through what intermediate 

'Die Entstehung des Christentums and Religion und Religionen. 
'Die Entwicklung des Christentums. 
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steps and from what natural motives the Christianity of 
the New Testament has become the Christianity of to-day. 
This way is long, and the intermediate steps are many; 
but it is necessary that they be understood in order to 
appreciate the Christianity of the Bible in its distinction 
from that of the present, as well as the right of Christianity 
to-day, — the right which lies in the fact that it is the lawful 
fruit of the legitimate development of the Christianity of 
the Bible. Christianity would not be what it is, if it had 
not had its evolution through the nineteen centuries of 
which ecclesiastical history treats. But can we really 
think of an evolution here ? Right in the title of this paper 
a problem is involved which we may not set lightly aside 
if we consider that not until the work of Baur of Tubingen 
within the last fifty years has the treatment of ecclesiastical 
history been seriously considered from the viewpoint of 
evolution either by the old Catholic or Protestant Churches 
or even by rationalists. 

It has not been given serious thought by Catholics be- 
cause Catholicism regards Christianity as a divinely given 
quantity and institution founded by Christ through the 
Apostles. The dogma of the Church is looked upon as a 
revealed unchangeable truth from the beginning, to which 
time only adds greater luster. The organization of the 
Church also, the episcopal office, the whole hierarchy with 
its head in the pope, is considered as founded by the Apos- 
tles and elaborated with their divine authority; but all 
changes in ecclesiastical history, they say, are only the 
manifold ways in which the truth and grace which are 
given in the Church have been attacked by the hostile 
world and the Devil, and always triumphantly vindicated. 
According to this view there is only an outward effect: 
internally nothing is changed. The Church remains ever 
what it is, a completed structure established in the world 
by God. No evolution is here, no internal development, 
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no separation into opposed factions, only vindication and 
constantly outspreading propagation of the continuously 
identical organization. 

This naively optimistic conception was opposed by the 
old Protestantism with an equally naive pessimism resting 
upon the same assumptions. Here it was the writers of 
the Magdeburg Centuries who proceeded from the same 
assumption as the Catholic historians, i. e., that Christian- 
ity was given by God complete in the New Testament by 
a miraculous revelation as a perfect means of salvation 
and redemption. There is however the following differ- 
ence: While Catholicism sees in the progress of history 
the ever completer conquest of the divine organization of 
the Church over the world, the old Protestantism reverses 
the matter and says : "Yes, the New Testament Christian- 
ity is the divine truth, but what have you made of it ? You 
have perverted it to the opposite extreme! Not only has 
the Devil attacked the truth from without, but he has pene- 
trated into the Church itself. He has displaced even its 
main article of justification by faith, and in the organiza- 
tion of the Church he has his hand entirely in the game. 
He has finally found his incarnation in the Pope as the 
'Antichrist.' " 

This is the pessimistic answer of the old Protestantism 
to the optimistic deification of the Church by Catholicism. 
Certainly the old Protestantism found itself in a contradic- 
tory position in so far as it accepted unconditionally the 
dogmas of the first five centuries, and believed in them as 
divine truths of the same Church which it considered so 
permeated and polluted by the Devil. And yet these dog- 
mas arose at the same time in which the ecclesiastical cus- 
toms, ritual, and organization developed. How remarkable 
that the Archenemy carried on his game in customs and 
organization, and in certain articles of faith, while in 
others he took no part, — and these the most important 
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doctrines of the Trinity, Incarnation, Original Sin, Atone- 
ment, etc., which are all looked upon as truth! This is an 
untenable inconsistency only to be explained by the his- 
torical status of the old Protestant critique of Church his- 
tory. 

Now rationalism was too enlightened to adopt this 
transcendental view of history which operated by means 
of the Devil. In place of the Enemy from the other world, 
rationalism set up the enemies of this world, the cunning 
priests who had themselves constructed their organization 
by lying and deceit, so that the whole had become a human 
structure. From this point of view the entire history of 
the Church appears as a play between error and violence, 
a game of human opinion, error, and blundering. This is 
the rationalist conception. Here too, evolution does not 
enter. The fundamental thought in the doctrine of evolu- 
tion is that things develop from their beginnings by the 
intrinsic necessity of their nature, while with rationalism 
all is mere chance and caprice; — only, unfortunately, this 
or that pope had such ambitious thoughts, such false views 
and opinions. Of divine truth and divine control little 
enough can be found in Church history. This is called 
"pragmatic historiography" because an effort is made to 
bring to light the accidental motives of single individuals 
and so to find the spirit of the times. The "spirit of the 
times," however, was usually the spirit of the masters and 
the alleged motives of the various actors were invented 
by the historian himself. This view was no more objective 
than the pessimistic view of Protestantism or the optimistic 
glorification of the Church in Catholicism. 

You see that within Catholicism, the old Protestantism, 
and this rationalism, there was no question of an evolution 
of Christianity. The thought of evolution which has en- 
tered into the science of history since the time of Herder 
and Hegel, and which to-day rules supreme in profane 
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history, has been brought also into the consideration of 
Church history by Baur. According to him Christianity 
is the religion of the divinity of man, the elevation of man- 
kind to the consciousness of its spiritual unity with God 
and freedom in God. This is the new and peculiar feature 
of Christianity by virtue of which it stands above all other 
religions. This new religious principle was present in 
embryo in Jesus in his devout character, in his living faith 
in God, and his pure love for man, but it was still enveloped 
in the Jewish form of the Messianic concept and limited to 
the Jewish nation, which limitation of course is in contra- 
diction to the idea of the religion of the divinity of man 
which must include all mankind. The universal religion 
of the spirit, therefore, in order to rise to the fullest con- 
sciousness of its individuality must first be freed from the 
narrow shell of the Jewish national and legal religion. This 
was the work of the Apostle Paul who, however, opposed 
for this reason the original Jewish-Christian faith of the 
primitive congregation. So evolution from the beginning 
has advanced through opposition which in no case con- 
tained the whole pure truth. This antagonism had to be 
overcome by a higher unity, the Johannean interpretation. 
So also in the farther course of history a certain solution 
had each time become the germ of new problems which 
demanded new struggles ; only thus, through constant sep- 
aration in various directions, each of which possessed for 
its time a comparative truth and justification, — only by 
means of this evolution which advanced step by step by 
opposition, has Christianity really become what according 
to its own idea it has been from the beginning. This is 
Baur's conception of Church history as the history of the 
evolution of the Christian idea within the Church. 

But this is not the prevalent conception in theology 
to-day. It has been put in the background by the Ritschl- 
Harnackian interpretation of Church history which we 
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might designate as an intensification of the old Protestant 
pessimism. While according to the latter the Christianity 
of New Testament times was perfect but degenerated 
greatly after the apostolic period, so on the other hand 
according to Ritschl and his followers, the perfect essence 
of Christianity was exclusively contained in the Gospel of 
Jesus as portrayed by the first three evangelists ; and just 
for this reason Ritschl believes the man Jesus must be 
looked upon as God, because he was the only true revealer 
of the will of God. According to him the corruption and 
indisposition of Christianity began immediately after- 
wards, for already Paul had distorted the pure Gospel of 
Jesus by the intrusion of Pharisaic theology and the doc- 
trine of the sacrament, while it suffered even more by 
John's doctrine of the divine Word which became flesh in 
Jesus. The Greek philosophy thus introduced had then so 
completely effaced and overgrown the purity of the Gospel 
in the minds of the Church Fathers that the entire Church 
history was really nothing else than the continuous process 
of the demoralization and secularization of Christianity, 
whose true essence was again discovered by the latest the- 
ology, namely that of Ritschl. This radical pessimistic 
judgment to-day is the dominant view of Church history 
and pretends to count as the final word of modern science. 

To swim against so powerful a current is certainly no 
pleasant task, but it must be done where such fundamental 
convictions are at stake. I will therefore attempt as briefly 
as possible to give you categorically the reasons why I can 
not hold the view of Church history which has just been 
described. 

Above all it seems to me to contradict the system of 
evolution which otherwise prevails universally in the sci- 
ence of to-day. By evolution we understand the legitimate 
and destined development in which everything is both fruit 
and seed at the same time, each single phenomenon being 
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conditioned by its predecessor and conditioning future 
ones. If this is true of history as well, then there can be 
no absolutely perfect point of history which could be made 
an exception to the universal law of spacial and temporal 
restriction and limitation of everything that has come into 
existence. But least of all can any perfect thing be found 
at the beginning of an evolution series where the con- 
structive new fact is naturally most intimately connected 
with the old, and its individuality is most imperfectly 
brought to light; therefore it must gradually evolve out 
of this initial development together with the former in 
order to most fully manifest its distinctive features. So 
of course we no longer believe to-day that man already 
corresponded to his ideal at the time of his first appearance 
on earth; on the contrary we are convinced that he was 
farthest removed from this at the beginning, that he was 
then most deeply submerged in the rough animal nature, 
and that only in the course of millenniums has he developed 
to the spiritual freedom which distinguishes him as man. 
Should then the history of Christianity make an exception 
to this universal rule which has everywhere been confirmed 
by experience in the life of nature and of history ? Should 
perfection then form the pure realization of its being at 
the first beginning, and everything that followed have been 
only wretched degeneration, senseless confusion and deca- 
dence? I confess that this view seems to me to contradict 
the thinking intelligence which is founded upon the analogy 
of experience, just as much as it contradicts devout faith 
in the all-ruling providence of God. 

But, some will say, we cannot come to a decision here 
from general assumptions but only from definite scientific- 
ally investigated facts. All right! Let us confine our- 
selves to facts but to actual and not imaginary ones. Then 
we will stumble at once upon the doubtful fact that very 
different answers are given to the question as to wherein 
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really consists the Gospel of Jesus with which the essence 
of Christianity should cover itself. If one glances over the 
entire literature which has been written on the life of Jesus 
within the last half century he will receive the impression 
that the old question of dispute which gave trouble even 
to the Apostle Paul (2 Cor. xi. 4) is not yet settled in so 
far as every author commends a different Jesus, a different 
Gospel, and a different spirit as the only true ones. Must 
not the opinion be forced upon us that it is finally rather 
the authors' own spirit, their own gospel and their own 
ideal of Jesus that they read into the Gospels and with 
pardonable self-deception consider the result of their his- 
torical research? No one will be surprised at this who 
knows the character of our sources, and who considers that 
in our Gospels the modifications and several advances of 
the communal faith have been successively precipitated in 
layers, lying now on top of one another, now side by side, 
and have greatly enriched, transformed, embellished into 
the supernatural, and spiritualized into the ideal the orig- 
inal features of their Christ-conception. Under the exist- 
ing conditon of the sources, none of which date back to the 
time of Jesus himself, who dares assert with certainty what 
the historical foundation of this varied traditional material 
has been, — what Jesus really believed and taught, desired 
and accomplished? But if the person and Gospel of Jesus 
is an open question, yes, if it is the most obscure point in 
the history of Christianity, then the point of departure and 
the criterion for judgment in regard to the essence and 
history of Christianity can not be found in it. Because of 
the difficulty of arriving at a positive conclusion it is of 
course not impossible to try at least how near we may come 
to historical probability in these things. I too have made 
this attempt, and two years ago published the results of 
my investigations in lectures on the origin of Christianity. 
I shall take the liberty of referring my readers to the con- 
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elusions which I made at that time. To-day I will only 
select this much of that discussion : If anything in the Gos- 
pel story can be looked upon as well attested it is this, that 
the prediction of the approach of the kingdom of God was 
the heart of Jesus's preaching, and that by that expression 
he meant the same as his countrymen and contemporaries 
understood, — namely, the crisis brought about by divine 
miracle, which would put an end to the present miserable 
condition of the world and would represent a new order of 
things for Israel to the advantage of the poor and devout, 
the early realization of the apocalyptic ideal of the sover- 
eignty of God. This expectation of the approach of the 
kingdom of God had for its assumption the fundamental 
pessimistic view that the world as it is to-day is in a God- 
forsaken desperate condition under the control of the ene- 
mies of God, the Devil and demons, whose operations were 
to be seen in all the ills of the body and soul, and whose 
instruments, in all oppressors of the pious, — the godless 
Jews and the pagan Romans. This crude dualism was for- 
eign to the earlier religion of Israel, but had arisen in the 
last centuries under the influence of the Persian religion 
and under the afflictions of the political lot of the Jews, as 
the natural reflex of a pessimistic temper which despaired 
of reality and looked for the remedy only from the destruc- 
tion of the present and the beginning of a new world 
created by divine miracle. From this dualistic pessimistic 
temper arose the various apocalyptic writings; from this 
also were produced various Messianic national movements 
started from religious and political motives before and 
after the time of Jesus. In the first years of our era Judas 
Gaulonites had arisen in Galilee and collected a large num- 
ber of followers around his Messianic banner. Then in 
Judea appeared John the Baptist with his message of the 
approaching kingdom of God and with his call to repen- 
tance. In his footsteps trod Jesus and repeated literally 
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his proclamation of the kingdom of God which was at hand. 
For this very reason it can not be doubted that he under- 
stood by these words the same as did the Baptist and all 
Jews. Nothing was farther from his intention than to 
found a new religion, to announce a new God, to overturn 
the law and the prophets; on the contrary he wished to 
fulfil them. He was inspired by the belief that the God of 
his fathers would not delay longer in this time of extreme 
need to fulfil the promises of the prophets to his people, 
to put an end to the miserable condition of the world then 
existing, and to advance the longed-for redemption and 
deliverance. To prepare the people for this he considered 
to be his calling as had John the Baptist before him, but 
the way in which he sought to fulfil this calling was alto- 
gether new. He did not strike the threatening note of a 
sermon on God's fearful judgment day, but that of com- 
passionate, consoling, and uplifting love. He pitied the 
masses of the people whom he saw mistreated and aban- 
doned like sheep without a shepherd. This distress of his 
people stirred him to the heart and pointed out to him the 
way of his prophetic calling. He did not wish to separate 
himself from the unclean and sinful mass of people as did 
the arrogant Pharisees and the timid Essaeans, nor like 
John did he retire into the desert and wait until the multi- 
tude came to him ; but everywhere he followed the people, 
sought them in the schools on the Sabbath and at their 
work during the week, permitted himself to be called to 
beds of sickness in order to heal body and soul by his com- 
forting word, and did not scorn to sit together with the 
accursed publicans at the common table. This friendli- 
ness, the love which seeks and saves, was the new and indi- 
vidual element in the work of Jesus, — a revival of the best 
spirit of the prophets, of Hosea and Jeremiah, but strength- 
ened by the distress of the time, its deep and feverish apoc- 
alyptic tension. In Jesus were closely united the heroic 
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faith in the nearness of the saving act of God and his re- 
deeming kingdom, and the force of compassionate love to 
begin with the salvation and redemption of individuals. 
With the eye of confiding love he still saw the glimmering 
sparks of good in sinners who had been cast aside by the 
righteous ; in their longing for salvation he saw its possi- 
bility and at the same time the challenge to him who had 
the power not to quench this flickering wick but to kindle 
it by compassionate love, by the comforting word and act 
of healing. On the other hand he used sharp words of 
criticism and judged the self-righteous who boasted of 
their external legalism, and were unmerciful towards those 
less punctilious. Against this system of justification by 
the works of the law, against the, sham religion of external 
ceremonial practices, purifications, abstinence, and sacri- 
fice, Jesus stepped forth with severe words because to him 
religion was true only when it sprang from the heart, and 
was then actualized in ethical activity of the virtuous. This 
was indeed a new spirit, the kernel of a new religion which 
is as far above the legalized Judaism as it is above the 
lawless naturalism of the Gentiles. Both are vanquished 
by the religion of holy love which judges the sin but re- 
deems the sinner, which recognizes the will of God as un- 
conditional law, but subordinates it to love's own free im- 
pulse. In so far it may well be said that in the personally 
devout temperament of Jesus the religion of the divinity 
of man, the indwelling of the divine in the human spirit 
has been present like a germ. Only we must not under- 
stand that the new religious principle whose first dawn we 
may perceive in the saving power of Jesus had already 
come to a clear conception in his consciousness or to a 
definite expression in his preaching so that the Gospel he 
proclaimed would perfectly coincide with the true essence 
of Christianity. In order to be able to maintain this we 
would have to close our eyes to the most evident facts. 
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The fact is that the apocalyptic expectation (which 
Jesus also shared) of the final coming of the kingdom of 
God, has for its assumption the crudest dualism between 
a remote God and the actual world as God-forsaken and 
governed by diabolical powers, — a dualism which is the 
opposite of the inner union of God with men, so essential 
to the Christlike religion of the divinity of man. The fact is 
that according to the apocalyptic idea of the kingdom of God 
(which Jesus also shared) it was limited to the Jewish peo- 
ple, therefore Jesus only realized that he was sent to the lost 
sheep of the house of Israel ; the Gentiles are excluded from 
this kingdom or can receive only such a share in its bles- 
sings as the dogs who receive but the crumbs from their 
master's table. And as this kingdom is a nationally Jewish 
kingdom so it is also an earthly state of happiness ; it prom- 
ises to the devout as a reward for their present sacrifices 
the hundredfold enjoyment of corresponding blessings. 
Such a temporal and eudemonistic hope of reward may be 
a strong incentive to ethical action, but it is not an espe- 
cially pure and exalted one. Now it is very clear indeed 
that this temporal kingdom of God that the Jews looked for 
is very different from the universal and spiritual kingdom 
of God of our Christian faith, and this difference could 
have been so often overlooked, only because we uncon- 
sciously read the latter interpretation into the older Gos- 
pels (in the Gospel of St. John it had, to be sure, already 
replaced the earlier conception). It cannot be said that 
the difference is only one of theoretical conceptions with- 
out practical religious and ethical significance. On the 
contrary the apocalyptic expectation of the early end of 
this present world and the miraculous crisis of the future 
one, naturally engendered a feeling of transitoriness out 
of sympathy with the existing order and labors of human 
society. Therefore the undeniable ascetic features of the 
evangelical ethics, — its demand upon renunciation of prop- 
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erty, trade, and family ties; its indifference to state, law 
and culture ; all this must have been natural and beneficial 
for that time of the great crisis and powerful struggle of 
the new ideal against the ancient world. But how the 
highest ideal of Christian ethics can be found in this asceti- 
cism and hostility to culture is hard indeed to understand. 
Finally it is an undoubted fact that Jesus has made the 
spiritualization of the law in the moral sense the most 
prominent feature, but for this very reason he did not put 
aside the authority of the whole Mosaic law, but on the 
contrary confirmed its importance in every iota. He teaches 
that man should observe the one phase (the ethical) and 
not neglect the other (the ceremonial). If the Christian 
Church had persevered in this view of Jesus, it would 
never have arrived at that independent morality which 
alone corresponds to the religion of the spirit. It was the 
service of the Apostle Paul, who to-day is called the per- 
verter of the Gospel of Jesus, that Christianity has become 
freed from the fetters of the Mosaic law and has become 
conscious of the freedom of the children of God. 

Whoever takes into consideration impartially and hon- 
estly this actual charcteristic of the ethics of Jesus and 
his prediction of the kingdom according to the three first 
evangelists, will no longer be surprised at the further fact 
that the object of the faith of the Christian community 
since its earliest beginning has never been the earthly 
teacher Jesus, but always and exclusively the divine Christ- 
spirit, — either as the Son of man who according to the 
apocalyptic expectation is to come on the clouds of heaven 
to establish his kingdom upon earth ; or the Son of God and 
Lord-spirit, who according to Paul was sent down from 
heaven in human form to save a sinful world by his 
death and resurrection; or the Logos and only-begotten 
Son of God who according to John has brought light and 
life to the world by his advent in the flesh. All of this is 



THE EVOLUTION OF CHRISTIANITY. 555 

at bottom only the differently enunciated expression for 
the personified ideal of the divinity of man in which ac- 
cordingly the kernel of the Christian faith has consisted 
from the beginning until to-day. But that this profound 
idea of the divinity of man which is essentially a general 
truth realized throughout the whole history of mankind 
was at first portrayed only in the mythical form of one 
supernatural miraculous figure existing at one definite time 
and unique of its kind, — that indeed was a defect, a dis- 
guise of the real truth. However it was not at all for this 
reason a corruption of a better knowledge which had pre- 
viously existed, but the unavoidable expression of the first 
childlike steps of the evolution of Christianity ; — the figur- 
ative integument of the purely spiritual truth. This in- 
tegument was unavoidable because the new idea of the 
divinity of man, of the indwelling of the divine in the 
human spirit, was in entire contradiction to the presup- 
posed crude dualistic world-conception commonly accepted 
by the entire world of antiquity, Jew as well as Gentile. 
To reconcile this contradiction, to overcome the ancient 
dualism not only practically in the imagery of the faith 
and cult but also theoretically in the sensible thinking of 
the truth of the divinity of man, that was the problem 
which naturally could not be solved at one stroke but to 
the solution of which the whole evolution of Christianity 
through the millenniums was and still is necessary. 

It is incontestable, to be sure, that Greek philosophy 
cooperated in the solution of this problem, that the 
thoughts of Platonism and Stoicism, of Neo-Pythagorism 
and Alexandrianism exercised a more or less direct in- 
fluence upon Christian theology. Yes, we may go still 
farther and dare to suppose that even the contemplative 
wisdom of India also influenced Christianity. Not only 
the childhood legends of Luke have their conspicuous anal- 
ogies in the Buddhist and Brahmanistic legends but even 
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the central idea of the Christian faith, the incarnation of 
the deity, and deification of humanity, had its home in 
India, where it was entirely unknown to Judaism and had 
only the most remote echoes in Greece in single myths and 
certain philosophical speculations. Granted then that to 
the origin and evolution of Christianity not only the He- 
brew prophets but also the sages of India and Greece have 
made generous contributions, still I can not understand 
why this fact should be called a perversion of Christian- 
ity. "Is God the God of the Jews only? Is he not also 
of the Gentiles? Yes of the Gentiles also," said Paul in 
the epistle to the Romans (iii. 29). Ought we then not 
to be ashamed to remain so far behind the insight of this 
apostle that we recognize as divine truth only that which 
comes from the Jews, but reject all which originates in our 
Indogermanic ancestors as godless error ? I at least con- 
fess that to me the former seems much too narrow and 
paltry a view of the divine revelation and administration 
of the world when it is limited to the Jewish people, and 
the noble race of the Indogermanics, our own ancestors, 
are regarded as entirely God-forsaken and all their pro- 
found thinkers and sages are looked upon as heretics out- 
side of the Christian pale. 

But now even the influence of Greece upon the Chris- 
tian Church is looked upon as harmful because its conse- 
quences are pointed out in a series of pathological phe- 
nomena called by the names of intellectualism, mysticism, 
and moralism. Now it is my opinion that the intellectual, 
mystical, and moral (that is, thought, feeling, and voli- 
tion) belong together as a matter of fact in Christianity 
as in every religion, but that according to the particular 
capacity of the individual and the nation now one and now 
the other side will naturally triumph. In this fact there 
is nothing pathological in so far only as the tendencies in 
one direction are complemented by the opposite as was 
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always the case in Christianity. The Greeks were pre- 
eminently adapted for the intellectual development of 
Christianity. Was this then a detriment? Or on the 
contrary was it not necessary if Christianity were to take 
its place in the ranks of ancient civilizations? If to-day 
the theologians of Ritschl's school permit themselves to 
find fault with the Church Fathers because they indulged 
in metaphysics, they would better first furnish proof that 
the Christian religion was and still is able to exist without 
a metaphysical world-conception. 

That the Greek theologians were partly in error in their 
subtle and artistic speculations is of course true, but Greek 
philosophy is much less to blame for this than the supremely 
unphilosophical mythology of the faith of the community 
which at that time was as difficult to reconcile with intelli- 
gible thought as it is to-day. Especially must we not over- 
look the fact that upon the ground of the ancient dualistic 
world-conception the Christian truth of the divinity of man 
may be maintained only because it was rescued in the en- 
chanted world of those early days, and was clad in the 
secret of half mythical, half philosophical dogmas. It re- 
mained concealed in this shell until minds were matured 
enough to comprehend it in its pure and universal truth 
without this disguise. But meanwhile the devout spirit 
contrived to make sure of the presence of the divine in im- 
mediate feeling and in the symbolical conception of wor- 
ship. In this way arose "mysticism" without which no 
living religion can be imagined, least of all that of the 
divinity of man. But the miraculous, which to be sure 
still clings to it, in part corresponds to just that childishly 
immature degree of development which could illustrate the 
presence of the divinely spiritual only through a sensuous 
medium ; it might be called a disease if one wished to con- 
sider the childish absence of distinction between the spirit- 
ual and sensuous, as abnormal. 
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Finally as far as the censured "moralism" is concerned 
it can only be found in the objectionable sense where the 
moral has been severed from all incentive by religious con- 
victions and sentiments. Of this there is no evidence in 
early Christendom. On the contrary, the development of 
Christian ethics from the beginning followed in the closest 
connection and exactly parallel with that of dogmatic 
thought and cultural mysticism. To the supernatural se- 
cret of dogma and ritual of worship corresponded the 
supernatural sanctity of the ascetics who held that the 
ideal of a close union with God could be attained only in 
separation from the godless world and in the annihilation of 
the life of the senses. The moral power of their asceticism 
had a purely religious incentive; and if to-day we call the 
manner of its manifestation onesidedly negative and bar- 
ren, yet we may not forget that it was surrounded by the 
decadence of the ancient world and that it took with literal 
seriousness the evangelistic ideal of perfection. 

The Roman world adopted the entire Christianity of 
the Grecian Church — dogma, worship, and ethics, but 
added thereto a new and important element. With their 
hereditary energy and commanding nature the Romans 
built up Christianity into an organized community of the 
Church according to the pattern of the Roman state. The 
heavenly hierachy of the world of spirits which had its 
head in Christ was to correspond to the earthly hierarchy 
which had its head in the Roman Church as its pattern and 
instrument; and as the God-man of dogma stands above 
natural humanity, so also stands his earthly organization, 
the hierachy of the Church, over the natural world and in 
opposition to the world as the holy nature is opposed to the 
sinful, but at the same time with the pretension to domin- 
ion over it as the Lord of heaven is supreme over the earth. 
The striving after the realization of this ideal imbued the 
Middle Ages. The proof of its unattainableness and harm- 
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ful effects led to a rupture with the ecclesiastical form of 
Christianity as it had previously existed in faith and life. 

The Reformation of the sixteenth century was the de- 
cisive turning point of the new epoch of Christianity, not 
a reversion to its primitive form, from whose ascetic ideal 
the reformers were much farther removed than the Cath- 
olic Church had ever been. The crisis affected the kernel 
of the Christian faith; the divinity of man was drawn out 
of its ecclesiastical remoteness and supernaturalism to the 
nearness of man's every-day life. The Germanic tem- 
perament felt the direct presence of the divine spirit in 
its inmost soul, and supported upon this Archimedean point 
it began to shake the world of the Middle Ages to its foun- 
dations. At first the transformation was consummated in 
the directness of the pious self-consciousness which per- 
ceived its freedom in God; then in the reorganization of 
the moral world, of the family, society and governments, 
which having become aware of their intrinsic divine worth 
released themselves from ecclesiastical fetters. Thus the 
old ecclesiastical ideas of the godlessness of natural man 
remained unchanged by the supernatural God-man and his 
one definite work of salvation; but the contradiction be- 
tween this intellectual union and practical emancipation 
was not adhered to permanently. So upon the old eccle- 
siastical Protestantism followed the new Protestantism 
which in its enlightenment broke with all ecclesiastical 
dogmas but then again bethought itself of the truth of 
the Christian religion which had been hidden under the 
covering of these dogmas in order to realize more clearly 
and more perfectly than before the truth of the divinity of 
man in new forms of independent thought and of the moral 
life of human society. This is the problem of Christendom 
to-day, as it is stated for us in the natural and completely 
consistent evolution of the entire history of Christianity. 

Berlin, Germany. Otto Pfleiderer. 



